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RELATION OF PERFECT WISDOM TO THE 
OTHER PERFECTIONS 

1. 
The Buddha: It is from the great ocean of the 

perfection of Wisdom that the great jewel of the 
all-knowledge of the Tathagatas has come forth. 

Ananda: The Lord does not praise the 
perfection of giving nor any of the first five 
perfections; he does not proclaim their name. Only 
the perfection of Wisdom does the Lord praise, its 
name alone he proclaims. 

The Buddha: So it is, Ananda. For the per-
fection of Wisdom controls the five perfections. 
What do you think, Ananda, can giving undedi-
cated to all-knowledge be called perfect giving? 

Ananda: No, Lord. 
The Buddha: The same is true of the other 

perfections. What do you think, Ananda, is that 
Wisdom inconceivable which turns over the 
wholesome roots by dedicating them to all-
knowledge? 

Ananda: Yes, it is inconceivable, completely 
inconceivable. 

The Buddha: The perfection of Wisdom there-
fore gets its name from its supreme excellence. 
Through it the wholesome roots, dedicated to all-
knowledge, get the name of “perfections.” It is 
therefore because it has dedicated the wholesome 
roots to all-knowledge that the perfection of 
Wisdom controls, guides and leads the five perfec-
tions. The five perfections are in this manner 
contained in the perfection of Wisdom, and the 
term “perfection of Wisdom” is just a synonym for 
the fulfillment of the six perfections. In conse-
quence, when the perfection of Wisdom is pro-
claimed, all the six perfections are proclaimed. 

2. 
Shariputra: It is just the perfection of Wisdom 

which directs the five perfections in their ascent on 
the path to all-knowledge. Just as people born 
blind, 100, or 1,000, or 100,000 of them, cannot, 

without a leader, go along a path and get to a 
village, town or city; just so, giving, morality, 
patience, vitality, and meditation cannot by them-
selves be called “perfections,” for without the per-
fection of Wisdom they are as if born blind, with-
out their leader unable to ascend the path to all-
knowledge, and still less can they reach all-knowl-
edge. When, however, giving, morality, patience, 
vitality, and meditation are taken hold of by the 
perfection of Wisdom, then they are termed “per-
fections,” for then these five perfections acquire an 
organ of vision which allows them to ascend the 
path to all-knowledge, and to reach all-knowledge. 

3. 
The Buddha: The perfection of Wisdom, in 

particular, should be regarded as the Bodhisattva’s 
good friend. All the six perfections, in fact, are the 
good friends of a Bodhisattva. They are his 
Teacher, his path, his light, his torch, his illumi-
nation, his shelter, his refuge, his place of rest, his 
final relief, his island, his mother, his father, and 
they lead him to cognition, to understanding, to 
full enlightenment. For it is in these six perfections 
that the perfection of Wisdom is accomplished. 
Simply from the six perfections has come forth the 
all-knowledge of the Tathagatas who, in the past 
have won full enlightenment and then entered 
Nirvana. And so has the all-knowledge of the 
Tathagatas of the future, and so has the all-
knowledge of the Tathagatas who just now reside 
in incalculable, immeasurable, infinite and incon-
ceivable world-systems.  

A Bodhisattva who trains in the six perfections 
becomes a true benefactor to all beings who are in 
need of one. But if he wants to train in the six 
perfections, a Bodhisattva must above all hear this 
perfection of Wisdom, take it up, bear it in mind, 
recite, study, spread, demonstrate, expound, 
explain, and write it, and investigate its meaning, 
content and method, meditate on it, and ask 
questions about it. For this perfection of Wisdom 
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directs the six perfections, guides, leads, instructs, 
and advises them, is their genetrix and nurse. 
Because, if they are deprived of the perfection of 
Wisdom, the first five perfections do not come 
under the concept “perfections,” and they do not 
deserve to be called “perfections.” A Bodhisattva 
should therefore train in just this perfection of 
Wisdom if he wants to get to a state where he 
cannot be led astray by others, and to stand firmly 
in it. 

4. 
Shakra: Those persons who hear, study, spread, 

and write this deep perfection of Wisdom surpass 
those Bodhisattvas who are great almsgivers, but 
lack in perfect Wisdom and skill in means; and 
equally those whose morality is perfectly pure, 
who possess a vast quantity of morality, whose 
observation of the precepts is unbroken, flawless, 
unstained, complete, perfectly pure and unspotted, 
but who lack in perfect Wisdom and skill in 
means; and equally those who have won patience, 
and peaceful calm, whose thoughts are free from 
hostility, who feel no thought of malice even when 
burned at the stake, but who lack in perfect 
Wisdom and skill in means; and equally those 
have exerted vitality, who persist in trying, who 
are free from sloth, and remain uncowed in all they 
do with body, voice and mind, but who lack in 
perfect Wisdom and skill in means; and equally 
those who are fond of meditation and who delight 
in meditation, who are strong and powerful in 
meditation, who are established in meditation, who 
are masters of meditation, but who lack in perfect 
Wisdom and skill in means. 

5. 
Subhuti: What is a Bodhisattva’s perfection of 

giving? 
The Buddha: Here a Bodhisattva, his thoughts 

associated with the knowledge of all modes, gives 
gifts of either inward or outward things, and, 
having made them common to all beings, he 
dedicates them to supreme enlightenment; and also 
others he instigates thereto. But there is nowhere 
an apprehension of anything. 

Subhuti: What is a Bodhisattva’s perfection of 
morality? 

The Buddha: He himself lives under the 
obligation of the ten ways of wholesome acting, 
and also instigates thereto. 

Subhuti: What is a Bodhisattva’s perfection of 
patience? 

The Buddha: He himself becomes one who has 
achieved patience, and others also he instigates to 
patience. 

Subhuti: What is a Bodhisattva’s perfection of 
vitality? 

The Buddha: He dwells persistently in the five 
perfections, and also others he instigates to do 
likewise. 

Subhuti: What is a Bodhisattva’s perfection of 
meditation? 

The Buddha: He himself, through skill in 
means, enters into meditation, yet is not captivated, 
and does not relish meditation, that is his perfec-
tion of meditation. 

Subhuti: What is a Bodhisattva’s perfection of 
Wisdom? 

The Buddha: He does not settle down in any 
dharma, he contemplates the essential original 
nature of all dharmas; and others also he instigates 
to the contemplation of all dharmas. 

6. 
Shariputra: How should a Bodhisattva make 

endeavors in the perfection of Wisdom? 
The Buddha: Here, Shariputra, a Bodhisattva 

has stood in the perfection of Wisdom, by way of 
not taking stand on it, and he should perfect the 
perfection of giving, by way of non-renunciation, 
because gift, giver, and recipient have not been 
apprehended. He should fulfill the perfection of 
morality, on account of the fact that he trans-
gresses into neither offense nor no-offense. He 
should fulfill the perfection of vitality, through the 
indefatigability of his physical and mental energy. 
He should fulfill the perfection of concentrated 
meditation, by the fact that he does not enjoy the 
state of meditation. He should fulfill the perfection 
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of Wisdom, through the fact that neither Wisdom 
nor stupidity are taken up. 

ON THE PERFECTION OF GIVING 
7. 

Shariputra: What is the worldly, and what is 
the supramundane perfection of giving? 

Subhuti: The worldly perfection of giving 
consists in this: The Bodhisattva gives liberally to 
all those who ask, all the while thinking in terms 
of graspable things [with a leaning mind]. It occurs 
to him: “I give, that one receives, this is the gift. I 
renounce all my possessions without stint. I prac-
tice the perfection of giving. I, having made this 
gift into the common property of all beings, dedi-
cate it to supreme enlightenment, and that without 
apprehending anything. By means of this gift and 
its fruit, may all beings in this very life be at their 
ease, and may they one day enter Nirvana!” Tied 
by the three ties he gives a gift. Which three? A 
conception of self, a conception of others, a con-
ception of the gift. 

The supramundane perfection of giving, on the 
other hand, consists in the threefold purity. What is 
the threefold purity? Here a Bodhisattva gives a 
gift, and he does not apprehend a self, a recipient, 
a gift; also no reward of his giving. He surrenders 
that gift to all beings, but he apprehends neither 
beings nor self. He dedicates that gift to supreme 
enlightenment, but he does not apprehend any 
enlightenment. This is called the supramundane 
perfection of giving. 

ON THE PERFECTION OF MORALITY 

8. 
The Buddha: An irreversible Bodhisattva 

observes the ten ways of wholesome action. He 
himself observes, and he instigates others to 
observe, abstention from taking life, abstention 
from taking what is not given, abstention from 
wrong conduct as regards sensuous pleasures, 
abstention from intoxicants as tending to cloud the 
mind, abstention from lying speech, abstention 
from malicious speech, abstention from harsh 
speech, abstention from indistinct prattling, 

abstention from covetousness, abstention from ill-
will, abstention from wrong views. Even in his 
dreams he never commits offenses against those 
ten precepts, and he does not nurse such offenses 
in his mind. Even in his dreams an irreversible 
Bodhisattva keeps the ten wholesome paths of 
action present in his mind. 

9. 
The Buddha: A Bodhisattva progresses to 

perfect purity of morality, that is, he pays no 
attention to any dharmas which could impede his 
progress toward enlightenment. 

ON THE PERFECTION OF PATIENCE 
10. 

The Buddha: A Bodhisattva is firmly grounded 
in the power of patience when his attitude towards 
all beings is free from ill-will and a desire to harm 
them. 

11. 
The Buddha: A Tathagata’s perfection of 

patience is really no perfection. Because, Subhuti, 
when the king of Kalinga cut my flesh from every 
limb, at that time I had no notion of a self, or a 
being, or of a person, nor had I any notion or a 
non-notion. And why? If, Subhuti, at that time I 
had had a notion of self, I would also have had a 
notion of ill-will at that time. If I had had a notion 
of a being, of a soul, of a person, then I also would 
have had a notion of ill-will at that time. Therefore 
then, Subhuti, a Bodhisattva, a great being should, 
after he has got rid of all notions, raise his thought 
to the supreme enlightenment. Unsupported by 
form a thought should be produced, unsupported 
by sounds, smells, tastes, touchables or mind-
objects a thought should be produced, unsupported 
by dharmas a thought should be produced, un-
supported by no-dharmas a thought should be pro-
duced, unsupported by anything a thought should 
be produced. And why? What is supported has no 
support. 
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ON THE PERFECTION OF VITALITY 

12. 
Purna: Here a Bodhisattva, who courses 

towards enlightenment and who has stood in the 
perfection of giving, gives gifts, not for the sake of 
a limited number of beings, but, on the contrary, 
for the sake of all beings. And so for the other 
perfections. When a Bodhisattva puts on the great 
armor, he does not circumscribe beings and say, 
“so many beings I will lead no Nirvana, so many 
beings I will not lead to Nirvana; so many beings I 
will introduce to enlightenment, so many beings I 
will not introduce to enlightenment.” But, on the 
contrary, it is for the sake of all beings that he puts 
on the great armor, and he reflects: “I myself, I 
will fulfill the perfection of giving, and also on all 
beings will I enjoin the perfection of giving.” And 
so for the other perfections. 

ON THE PERFECTION OF MEDITATION 

13. 
The Buddha: When the Bodhisattva practices 

the perfection of meditation for the sake of other 
beings his mind becomes undistracted. For he 
reflects that “even worldly meditation is hard to 
accomplish with distracted thoughts, how much 
more so is full enlightenment. Therefore I must re-
main undistracted until I have won full enlighten-
ment. . . .” Moreover, Subhuti, a Bodhisattva, 
beginning with the first thought of enlightenment, 
practices the perfection of meditation. His mental 
activities are associated with the knowledge of all 
modes when he enters into meditation. When he 
has seen forms with his eye, he does not seize 
upon them as signs of realities which concern him, 
nor is he interested in the accessory details. He sets 
himself to restrain that which, if he does not 
restrain his organ of sight, might give occasion for 
covetousness, sadness or other evil and unwhole-
some dharmas to reach his heart. He watches over 
the organ of sight. And the same with the other 
five sense-organs—ear, nose, tongue, body, mind. 

Whether he walks or stands, sits or lies down, 
talks or remains silent, his concentration does not 

leave him. He does not fidget with his hands or 
feet, or twitch his face; he is not incoherent in his 
speech, confused in his senses, exalted or uplifted, 
fickle or idle, agitated in body or mind. Calm is his 
body, calm is his voice, calm is his mind. His 
demeanor shows contentment, both in private and 
public. He is frugal, easy to feed, easy to serve, of 
good life and habits; though in a crowd he dwells 
apart; even and unchanged, in gain and loss; not 
elated, not cast down. Thus, in happiness and suf-
fering, in praise and blame, in fame and disrepute, 
in life or death, he is the same unchanged, neither 
elated nor cast down. And so with foe or friend, 
with what is pleasant or unpleasant, with holy or 
unholy men, with noises or music, with forms that 
are dear or undear, he remains the same 
unchanged, neither elated nor cast down, neither 
gratified nor thwarted. And why? Because he sees 
all dharmas as empty of marks of their own, 
without true reality, incomplete and uncreated. 

ON THE PERFECTION OF WISDOM 
14. 

Subhuti: What is the supramundane perfection 
of Wisdom? Through the fact that neither self, nor 
being, nor gift, nor enlightenment have been ap-
prehended, and through the threefold purity, he 
cleanses the perfection of giving for the sake of 
enlightenment. Through the fact that neither self 
nor being nor morality nor enlightenment have 
been apprehended, he cleanses the perfection of 
morality for the sake of enlightenment. And so 
with the other perfections. For the sake of enlight-
enment he dedicates all wholesome roots to the 
supreme enlightenment, by means of an undiffer-
entiated dedication, by means of a dedication which 
is supreme, which equals the unequaled, which is 
unthinkable, incomparable and measureless. This 
is called the supramundane perfection of Wisdom. 

15. 
Subhuti: Deep is the essential original nature of 

dharmas. 
The Buddha: Because it is isolated. 
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Subhuti: Deep is the essential nature of the 
perfection of Wisdom. 

The Buddha: Because its essential nature is 
pure and isolated. 

Subhuti: Isolated in its essential nature is the 
perfection of Wisdom. I pay homage to the 
perfection of Wisdom! 

The Buddha: Also all dharmas are isolated in 
their essential nature. And the isolation of the 
essential nature of all dharmas is identical with the 
perfection of Wisdom. For the Tathagata has fully 
known all dharmas as not made. 

Subhuti: Therefore all dharmas have the 
character of not having been fully known by the 
Tathagata? 

The Buddha: It is just through their essential 
nature that those dharmas are not a something. 
Their nature is no-nature, and their no-nature is 
their nature. Because all dharmas have one mark 
only, that is, no mark. It is for this reason that all 
dharmas have the character of not having been 
fully know by the Tathagata. For there are not two 
natures of dharma, but just one single one is the 
nature of all dharmas. and the nature of all 
dharmas is no nature, and their no-nature is their 
nature. It is thus that all points of attachment are 
abandoned. 

Subhuti: Deep, O Lord, is the perfection of 
Wisdom! 

The Buddha: Through a depth like that of 
space. 

Subhuti: Hard to understand, O Lord, is the 
perfection of Wisdom! 

The Buddha: Because nothing is fully known 
by the enlightened. 

Subhuti: Unthinkable, O Lord, is the perfection 
of Wisdom! 

The Buddha: Because the perfection of 
Wisdom is not something that thought ought to 
know, or that thought has access to. 

Subhuti: Not something made is the perfection 
of Wisdom, O Lord! 

The Buddha: Because no maker can be 
apprehended. 

Subhuti: How then, under these circumstances, 
should a Bodhisattva course in perfect Wisdom? 

The Buddha: A Bodhisattva courses in perfect 
Wisdom, if, while coursing, he does not course in 
the skandhas; or if he does not course in the 
conviction that the skandhas are impermanent, or 
that they are empty, or that they are either 
defective or entire. And if he does not even course 
in the conviction that form is not the defectiveness 
or entirety of form, and so for the other skandhas, 
then he courses in perfect Wisdom. 

Subhuti: It is wonderful, O Lord, how well the 
reasons for the attachment and non-attachment of 
the Bodhisattvas have been explained. 

The Buddha: One courses in perfect Wisdom if 
one does not course in the idea that form is with 
attachment, or without attachment. And as for 
form, so for the other skandhas; for the sight-
organ, etc. to, feeling born from eye-contact; for 
the physical elements, the six perfections, the 
thirty-seven wings of enlightenment, the powers, 
the grounds of self-confidence, the analytical 
knowledges, the eighteen special Buddha-dharmas 
and the fruits of the good life, from the fruit of a 
Streamwinner to all-knowledge. When he courses 
thus, a Bodhisattva does not generate attachment 
to anything, from form to all-knowledge. For all-
knowledge is unattached, and it is neither bound 
nor freed, and there is nothing that has risen about 
it. It is thus, Subhuti, that Bodhisattvas should 
course in perfect Wisdom through rising com-
pletely above all attachments. 

Subhuti: It is wonderful, O Lord, how deep is 
this dharma, I mean the perfection of Wisdom. 
Demonstration does not diminish or increase it. 
Non-demonstration also does not diminish or 
increase it. 

The Buddha: Well said, Subhuti. It is just as if 
a Tathagata should, during his entire life, speak in 
praise of space, without thereby increasing the 
volume of space; and space would not diminish, 
either, while he was not speaking in praise of it. Or 
it is as with an illusory man. Praise does not pene-
trate into him or win him over. When there is no 
praise, he is not affected or frustrated. Just so the 
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true nature of dharma is just so much, whether it 
be demonstrated or not. 

Subhuti: A doer of what is hard is the 
Bodhisattva who, while he courses in perfect 
Wisdom, does not lose heart nor get elated; who 
persists in making endeavors about it, and does not 
turn back. The development of perfect Wisdom is 
like the development of space. Homage should be 
paid to those Bodhisattvas who are armed with this 
armor. For with space they want to be armed 
when, for the sake of beings, they put on the 
armor. Armed with the great armor is a Bod-
hisattva, a hero is a Bodhisattva, when he wants to 
be armed with an armor, and win full enlighten-
ment, for the sake of beings who are like space, 
who are like the realm of Dharma. He is one who 
wants to liberate space, he is one who wants to get 
rid of space, he is one who has won the armor of 
the great perfection of vitality, that Bodhisattva 
who is armed with the armor for the sake of beings 
who are like space, who are like the realm of 
Dharma. 

Thereupon a certain monk saluted the Buddha 
with folded hands and said to the Buddha: “I pay 
homage, O Lord, to the perfection of Wisdom! For 
it neither produces nor stops any dharma. 

Shakra: If someone, good Subhuti, would 
make efforts about this perfection of Wisdom, 
what would his efforts be about? 

Subhuti: He would make efforts about space. 
And he would make his efforts with reference to a 
mere vacuity if he would decide to train in perfect 
Wisdom and to work on it. 

16. 
Shariputra: When the perfection of Wisdom 

has been consummated, what dharmas does it 
procure? 

The Buddha: When consummated, the 
perfection of Wisdom does not procure any 
dharma, and in consequence of that fact it comes 
to be styled “perfection of Wisdom.” 

Shakra: Then, O Lord, this perfection of 
Wisdom does not even procure all-knowledge? 

The Buddha: It does not procure it as if it were 
a basis, or a mental process, or a volitional act. 

Shakra: How then does it procure? 
The Buddha: Insofar as it does not procure, to 

that extent it procures. 
Shakra: It is wonderful, O Lord, to see the 

extent to which this perfection of Wisdom neither 
produces nor stops any dharma. For the purpose of 
the non-production and of the non-stopping of all 
dharmas has the perfection of Wisdom been set up, 
without, however, being really present. 

Subhuti: Is it at all possible, O Lord, to hear the 
perfection of Wisdom, to distinguish and consider 
her, to make statements and to reflect about her? 
Can one explain, or learn, that because of certain 
attributes, tokens or signs, this is the perfection of 
Wisdom, or that here this is the perfection of 
Wisdom, or that there that is the perfection of 
Wisdom? 

The Buddha: No indeed, Subhuti. This 
perfection of Wisdom cannot be expounded, or 
learnt, or distinguished, or considered, or stated, or 
reflected upon by means of the skandhas, or by 
means of the elements, or by means of the sense-
fields. This is a consequence of the fact that all 
dharmas are isolated, absolutely isolated. Nor can 
the perfection of Wisdom be understood otherwise 
than by the skandhas, elements or sense-fields. For 
just the very skandhas, elements and sense-fields 
are empty, isolated and calmly quiet. It is thus that 
the perfection of Wisdom and the skandhas, 
elements and sense-fields are not two, nor divided. 
As a result of their emptiness, isolatedness and 
quietude they cannot be apprehended. The lack of 
a basis of apprehension in all dharmas, that is 
called “perfection of Wisdom.” Where there is no 
conception, appellation, or conventional ex-
pression, there one speaks of “perfect Wisdom.” 

17. 
Subhuti: When one speaks of a “Bodhisattva,” 

what dharma does the word “Bodhisattva” denote? 
I do not, O Lord, see that dharma “Bodhisattva,” 
nor a dharma called “perfect Wisdom.” Since I 
neither find, apprehend, nor see a dharma 
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“Bodhisattva,” nor a “perfect Wisdom,” what 
Bodhisattva shall I instruct and admonish in what 
perfect Wisdom? And yet, O Lord, if, when this is 
pointed out, a Bodhisattva’s heart does not become 
cowed, nor stolid, does not despair nor despond, if 
he does not turn away, or become dejected, does 
not tremble, is not frightened or terrified, it is just 
this Bodhisattva, this great being, who should be 
instructed in perfect Wisdom. It is precisely this 
that should be recognized as the perfect Wisdom 
of that Bodhisattva, as his instruction in perfect 
Wisdom. When he thus stands firm, that is his 
instruction and admonition. 

THE OBJECT OF PERFECT WISDOM 

18. 
The Buddha: On the seventh stage a Bodhi-

sattva does not seize on a self, or a being, or a 
soul, or a person, because, absolutely, a self, being, 
soul, or person do not exist. He does not seize on 
annihilationist views; for all dharmas are abso-
lutely unproduced and therefore no dharma is ever 
annihilated. He does not seize on eternalist views; 
because dharmas are not produced, and there is 
neither eternity nor annihilation. He has no notion 
of a sign, because, absolutely, defilement does not 
exist. He does not form the false view of a cause, 
because he does not review that view. he does not 
settle down in skandhas, elements, or sense-fields, 
because, absolutely they do not exist. He does not 
settle down in anything that belongs to the triple 
world; because its own-being does not exist. He is 
not bent on anything that belongs to the triple 
world, nor does he hang on to it; because in the 
triple world no entity has existence, or can be ap-
prehended. He does not settle down in any views 
which regard the Buddha, the Dharma, or the 
Samgha as a refuge; because it is not from taking 
refuge in views on the Buddha, Dharma or Samgha 
that there is a vision of the Buddha, Dharma or 
Samgha. He does not settle down in views about 
morality as his refuge; because perfect purity of 
morality does not result from taking refuge in 
views on morality. The conviction that all dharmas 
are empty does not make him dejected; because all 

dharmas are empty through their own marks, and 
not through their emptiness. He does obstruct 
emptiness, because all dharmas are empty, and 
emptiness does not obstruct emptiness. 

He should penetrate into emptiness, through the 
fulfillment of the emptiness of own-marks. He 
should realize the Signless, through non-attention 
to all signs. He should cognize the Wishless, in 
that no thought proceeds in him concerning the 
triple world. He gains the threefold perfect purity, 
through the fulfillment of the ten ways of whole-
some action. He has full pity and compassion to-
wards all beings, as a result of his acquisition of 
the great compassion. He does not despise any 
being, as a result of the fulfillment of his friendli-
ness. He has a vision of the sameness of all 
dharmas, for he adds nothing to them, and sub-
tracts nothing from them. He penetrates to the 
really true principle, through his penetration into 
the one principle of all dharmas, a non-penetration. 
He gains the patient acceptance of non-production, 
by patiently accepting the fact that all dharmas are 
unproduced, not stopped, not put together. He has 
a cognition of non-production, concerning the non-
production of name and form. He gains the ex-
position of the one single principle, that is, there is 
a habitual absence of all notions of duality. He 
uproots the fashioning of all dharmas, through his 
non-discrimination of all dharmas. He turns away 
from views, that is, from the views held on the 
level of Shravakas and Pratyekabuddhas. He turns 
away from the defilements, by the extinction of all 
the defilements and of the residues relating to 
them. He reaches the stage where quietude and 
insight are in equilibrium, that is, in the cognition 
of the knowledge of all modes. His mind is com-
pletely pacified, by the drawing inwards of the six 
sense-faculties. His cognition is unobstructed, as a 
result of his acquisition of the Buddha-eye. He 
knows the circumstances in which it is suitable to 
show affection, as a result of his even-mindedness 
concerning what belongs to the six sense-fields. 
He can go to whichever realm he wishes to go to, 
for he can exhibit his personality in a way which 
suits any assembly he may be in. 
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19. 
Mañjusri: What are the qualities and what the 

advantages of a perfection of Wisdom which is 
without qualities? How can one speak of the 
qualities or advantages of a perfect Wisdom which 
is incapable of doing anything, neither raises up 
nor destroys anything, neither accepts nor rejects 
any dharma, is powerless to act and not at all busy, 
if its own-being cannot be cognized, if its own-
being cannot be seen, if it does not bestow any 
dharma, and does not obstruct any dharma, if it 
brings about the non-separateness of all dharmas, 
does not exalt the single oneness of all dharmas, 
does not effect the separateness of all dharmas, if it 
is not made, not something to be done, not passed, 
if it does not destroy anything, if it is not a donor 
of the dharmas of common people, of the dharmas 
of the Arhats, of the dharmas of the Pratyeka-
buddhas, or the dharmas of the Bodhisattva, and 
not even of the dharmas of a Buddha, and does not 
take them away, if it does not toil in birth-and-
death, nor cease toiling in Nirvana, neither bestows 
nor destroys the dharmas of a Buddha, if it is 
unthinkable and inconceivable, not something to 
be done, not something to be undone, if it neither 
produces nor stops any dharmas, neither anni-
hilates them nor makes them eternal, if it neither 
causes to come nor to go, brings about neither 
detachment nor non-detachment, neither duality 
nor non-duality, and if, finally, it is non-existent? 

The Buddha: Well have you, Mañjusri, 
described the qualities of perfect Wisdom. But 
nevertheless a Bodhisattva should train in just this 
perfection of Wisdom, in the manner of no-
training, if he wants to train in, and to accomplish, 
that concentration of a Bodhisattva which allows 
him to see all the Buddhas, if he wants to see their 
Buddha-fields, and to know their names, and if he 
wants to perfect the supreme homage of those 
Buddhas, and firmly to realize and to fathom their 
demonstration of dharma. 

Mañjusri: For what reason is this the perfection 
of Wisdom? 

The Buddha: It is called “perfect Wisdom” 
because it is neither produced nor stopped. And it 

is so because it is calmly quiet from the very 
beginning, because there is no escape, because 
there is nothing to be accomplished, and, finally, 
because of its non-existence. For what is non-
existence, that is perfect Wisdom. It is for this 
reason that one should expect Bodhisattvas to de-
velop perfect Wisdom. It is the range of the Bodhi-
sattvas—the great beings—ranging in all dharmas. 

20. 
The Buddha: This, Kausika, is the meaning of 

the perfection of Wisdom: The perfection of 
Wisdom should not be viewed from duality nor 
from non-duality; not from a sign nor from the 
signless; not through bestowal nor through 
withdrawal; not through subtracting something nor 
through adding something; not from defilement 
nor from non-defilement; not from purification, 
nor from non-purification; not through abandoning 
nor through non-abandoning; not from taking 
one’s stand nor from not taking one’s stand; not 
through junction nor through no-junction; not 
through a connection nor through a non-
connection; not through a condition nor through a 
non-condition; not from dharma nor from no-
dharma; not from Suchness nor from no-Suchness; 
not from the reality-limit nor from the no-reality-
limit. 

21. 
The Buddha: “Perfect Wisdom” and “Bodhi-

sattva,” mere words are these. And the reality 
which corresponds to the word “Bodhisattva” can-
not be apprehended, either inwardly or outwardly, 
or between both. It is well known that one speaks 
of a living “being” although no such thing can be 
apprehended in actual reality; and that word 
“being” is a mere concept, is a conceptual dharma, 
has the status of a concept; except insofar as it is 
conventionally expressed by means of a mere con-
ventional term, there is no production or stopping 
of this conceptual dharma. In the same way, that 
which corresponds in reality to such words as 
“perfect Wisdom,” or “Bodhisattva,” that is a mere 
conceptual dharma; it is neither produced nor 
stopped, except for the conventional expression by 
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means of a mere conventional term. A dream, an 
echo, a mirage, a reflected image, a mock show, a 
magical creation of the Tathagata, all these are 
conceptual dharmas, and of these conceptual dharmas 
there is no production, nor stopping, except insofar 
as they are conventionally expressed by means of 
mere conceptual terms. Just so “perfect Wisdom” 
and “Bodhisattva” are just conceptual dharmas, 
and they are neither produced nor stopped except 
insofar as they are conventionally expressed by 
means of mere conceptual terms. 

22. 
The Buddha: Someone who has set out in the 

Bodhisattva vehicle should know, see, and resolve 
upon all dharmas in such a way that he has nothing 
to do with either the notion of a dharma, or the 
notion of a no-dharma. And why? “Notion of 
dharma, notion of dharma,” O Subhuti, as no-
notion has that been taught by the Tathagata. 
Therefore is it called “notion of dharma.” 

23. 
The Buddha: Bodhisattvas, great beings have 

no notion of a dharma, Subhuti, nor a notion of 
non-dharma. They have no notion or non-notion at 
all. For if these Bodhisattvas should have the no-
tion of a dharma, then they would thereby seize on 
a self, on a being, on a soul, on a person. A Bodhi-
sattva should therefore certainly not take up a 
dharma, nor a non-dharma. Therefore this saying 
has been taught by the Tathagata in an arcane 
sense: “Those who know the discourse on dharma 
as a raft should forsake dharmas, and how much 
more so non-dharmas.” 

24. 
The Buddha: Do you then, Subhuti, see a real 

dharma which courses in perfect Wisdom? 
Subhuti: No, Lord. 
The Buddha: Do you see that perfect Wisdom, 

in which the Bodhisattva courses, as a real thing? 
Subhuti: No, Lord. 
The Buddha: Do you see as real that dharma 

which offers no basis for apprehension? Has that 
dharma by any chance been produced, or will it be 

produced, or is it being produced; has it been 
stopped, will it be stopped, or is it being stopped? 

Subhuti: No, Lord. 
The Buddha: This insight gives a Bodhisattva 

the patient acceptance of dharmas which fail to be 
produced. When he is endowed with that, he is 
predestined to full enlightenment. He is bound to 
progress towards the self-confidence of a Ta-
thagata. It is quite impossible that a Bodhisattva 
who courses, strives and struggles in this way, and 
progresses in this direction, should not reach the 
supreme cognition of a Buddha, the cognition of 
the all-knowing, the cognition of the great Caravan 
Leader. 

25. 
Subhuti: “Bodhisattva,” a mere designation is 

that. It has the same degree of reality as the self. 
One speaks of a “self,” but absolutely the self is 
something uncreated. Since thus all dharmas have 
no own-being, what is that form, which is some-
thing uncreated? And so for the other skandhas. 
But what is uncreated, that is not form, or feeling, 
or conception, or inclination, or perception. How 
shall I instruct and admonish a non-creation in a 
perfection of Wisdom which is also a non-
creation? And yet, one cannot apprehend as other 
than uncreated [the dharmas of] a Bodhisattva who 
lives for the sake of enlightenment. A Bodhisattva, 
who courses in perfect Wisdom, does not review a 
non-creation as one thing, and a Bodhisattva as 
another. A Bodhisattva and a non-creation are not 
two or divided. Nor does he review form, etc., as 
other than a non-creation. For a non-creation and 
all dharmas are not two or divided. If, when this is 
being expounded, the heart of a Bodhisattva is not 
cowed, nor becomes stolid, or regretful, and if his 
mind does not tremble, is not frightened nor ter-
rified, then such a Bodhisattva courses in perfect 
Wisdom. For he reviews all dharmas as without 
inward striving, as similar to a mock show, a dream, 
a mirage, an echo, an image, a reflection of the 
moon in the water, a magical creation, a village of 
the Gandharvas. 
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26. 
Subhuti: It is wonderful to see the extent to 

which the Tathagata has demonstrated the true 
nature of all these dharmas, and yet one cannot 
properly talk about the true nature of all these 
dharmas (in the sense of predicating distinctive 
attributes to separate real entities). As I understand 
the meaning of the Tathagata’s teaching, even all 
dharmas cannot be talked about in any proper 
sense? 

The Buddha: So it is, for one cannot properly 
express the emptiness of all dharmas in words. 

Subhuti: Can something have growth, or 
diminution, if it is beyond all distinctive words? 

The Buddha: No, Subhuti. 
Subhuti: But if there is no growth or diminu-

tion of an entity which is beyond all distinctive 
words, then there can be no growth or diminution 
of the six perfections. And how, then, could a 
Bodhisattva win full enlightenment through the 
force of these six perfections, if they do not grow, 
and how could he come close to full enlighten-
ment, since, without fulfilling the perfections, he 
cannot come close to full enlightenment? 

The Buddha: So it is, Subhuti. There is cer-
tainly no growth or diminution of a perfection-
entity. A Bodhisattva who practices perfect 
Wisdom, who develops perfect Wisdom, and who 
is skilled in means, does obviously not think that 
“this perfection of giving grows, or diminishes.” 
But he knows that “this perfection of giving is a 
mere word.” When he gives a gift he dedicates to 
the supreme enlightenment of all beings the mental 
activities, the productions of thought, the roots of 
good which are involved in that act of giving. But 
he dedicates them in such a way that he respects 
the actual reality of full enlightenment. And he 
proceeds in the same way when he takes upon 
himself the moral obligations, when he perfects 
himself in patience, when he exerts vitality, enters 
into meditation, practices perfect Wisdom, devel-
ops perfect Wisdom. 

Subhuti: What, then, is this supreme enlighten-
ment? 

The Buddha: It is Suchness. But Suchness 
neither grows nor diminishes. A Bodhisattva, who 
repeatedly and often dwells in mental activities 
connected with that Suchness, comes near to su-
preme enlightenment, and he does not lose those 
mental activities again. It is certain that there can 
be no growth or diminution of an entity which is 
beyond all words, and that therefore neither the 
perfections, nor all dharmas, can grow or diminish. 
It is thus that, when he dwells in mental activities 
of this kind, a Bodhisattva becomes one who is 
near to perfect enlightenment. 

27. 
The Buddha: It is through absolute emptiness 

that Bodhisattvas, practicing perfect Wisdom, 
cleanse the road to the knowledge of all modes. 
Established in the perfection of giving they do not 
grasp at anything; established in the perfection of 
morality they commit no offense; established in 
the perfection of patience they remain impertur-
bable; established in the perfection of vitality they 
are indefatigable in body and mind; established in 
the perfection of meditation they know no distrac-
tion in their thoughts; established in the perfection 
of Wisdom they have expelled all stupid thoughts. 
In this way Bodhisattvas cleanse through absolute 
emptiness the road to the knowledge of all modes, 
practicing perfect Wisdom, and having stood in the 
six perfections. One conceives of giving on ac-
count of taking, or morality on account of immor-
ality, of patience on account of impatience, of 
vitality on account of sloth, of meditation 
(concentration) on account of the unconcentrated, 
of wisdom on account of the stupid. A Bodhisattva 
does not put his mind to such ideas as having 
crossed or not having crossed, of giver or non-
giver, persons of good or bad conduct, patient or 
angry people, vigorous or slothful people, 
concentrated or unconcentrated people, wise or 
stupid, or to such ideas as “I am abused,” “I am 
praised,” “I am treated with respect,” “I am not 
treated with respect.” For non-production cannot 
put its mind to such ideas. Perfect Wisdom cuts off 
all mindings. 
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28. 
Shariputra: How, then, must a Bodhisattva 

course if he is to course in perfect Wisdom? 
Subhuti: He should not course in form, or in 

the sign of form, or in the idea “form is a sign,” or 
in the production of form, or in the stopping or 
destruction of form, or in the idea that “form is 
empty.” And so for the other skandhas. He should 
not entertain the idea “I course,” or “I am a Bodhi-
sattva.” For the idea that he is a Bodhisattva would 
act as a basis. It should not occur to him that “he 
who courses thus, courses in perfect wisdom and 
develops it.” He courses along, but he does not en-
tertain such ideas as “I course,” “I do not course,” 
“I course and I do not course,” “I neither course 
nor do not course,” and the same four with “I will 
course.” He does not go near any dharma at all, 
because all dharmas are unapproachable and 
unappropriable. 

29. 
The Buddha: When he gives a gift, a Bodhi-

sattva should not be supported by an entity, and he 
should not be supported anywhere. Not by one 
who is supported by form should a gift be given, 
nor by one who is supported by sounds, smells, 
tastes, touchables or mind-objects. For a Bodhi-
sattva should give a gift as one who is not sup-
ported by the conception of a sign. And the heap 
of merit of a Bodhisattva, who unsupported gives a 
gift, is not easy to measure. 

30. 
The Buddha: Therefore then, Subhuti, a Bodhi-

sattva should produce an unsupported thought, a 
thought which is nowhere supported, which is not 
supported by forms, sounds, smells, tastes, touch-
ables or objects or mind. 

31. 
Subhuti: Bodhisattvas do not lean on dharmas, 

just as all dharmas do not lean on anything. 
Shariputra: How is it that all dharmas do not 

lean on anything? 
Subhuti: Form is empty in its essential original 

nature. It does not lean inside, nor outside, nor can 
it be apprehended between both. In this manner all 

dharmas do not lean on anything, on account of the 
emptiness of their own original nature. It is thus 
that a Bodhisattva, who courses in the six perfec-
tions, should fully cleanse everything from form to 
the knowledge of all modes. 

32. 
The Buddha: “Deep,” Subhuti, is a synonym of 

Emptiness, of the Signless, of the Wishless, of the 
Uneffected, the Unproduced, of No-birth, Non-
existence, Dispassion, Cessation, Nirvana, and 
Departing. 

Subhuti: Is it a synonym only of these, or of all 
dharmas? 

The Buddha: It is a synonym of all dharmas. 
For form is deep. How is form deep? As deep as 
Suchness, so deep is form. As deep as the Such-
ness of form, so deep is form. Where there is no 
form, that is the depth of form. And so for the 
other skandhas. 

Subhuti: It is wonderful, O Lord, how a subtle 
device has opened up form, etc., and indicated 
Nirvana at the same time. 

33. 
The Buddha: The five skandhas have empti-

ness for own-being, and, as it is devoid of own-
being, emptiness cannot crumble, cannot crumble 
away. It is in this sense that perfect Wisdom in-
structs the Tathagata about this world. And as 
emptiness does not crumble, nor crumble away, so 
also the Signless, the Wishless, the Uneffected, the 
Unproduced, Non-existence, and the realm of 
Dharma. 

34. 
The Buddha:  

As stars, a fault of vision, as a lamp, 
A mock show, dewdrops, or a bubble, 
A dream, a lightning flash, or cloud, 
So we should view what is conditioned. 

35. 
The Buddha: A Bodhisattva, Shariputra, who 

practices perfect Wisdom produces an even state 
of mind towards all beings. As a result he acquires 
the insight into the sameness of all dharmas, and 
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learns to establish all beings in this insight. 

36. 
Subhuti: How should a Bodhisattva he trained 

so as to understand that “all dharmas are empty of 
marks of their own?” 

The Buddha: Form should be seen as empty of 
form, feeling as empty of feeling, and so forth. 

Subhuti: If everything is empty of itself, how 
does the Bodhisattva’s coursing in perfect Wisdom 
take place? 

The Buddha: A non-coursing is that coursing 
in perfect Wisdom. 

Subhuti: For what reason is it a non-coursing? 
The Buddha: Because one cannot apprehend 

perfect Wisdom, nor a Bodhisattva, nor a coursing, 
nor him who has coursed, nor that by which he has 
coursed, nor that wherein he has coursed. The 
coursing in perfect Wisdom is therefore a non-
coursing, in which all these discoursings are not 
apprehended. 

Subhuti: How, then, should a beginner course 
in perfect Wisdom? 

The Buddha: From the first thought of 
enlightenment onwards a Bodhisattva should train 
himself in the conviction that all dharmas are 
baseless. While he practices the six perfections he 
should not take anything as a basis. 

Subhuti: What makes for a basis, what for lack 
of basis? 

The Buddha: Where there is duality, there is 
basis. Where there is non-duality there is lack of 
basis. 

Subhuti: How do duality and non-duality come 
about? 

The Buddha: Where there is eye and forms, ear 
and sounds, etc., to: where there is mind and 
dharmas, where there is enlightenment and the 
enlightened, that is duality. Where there is no eye 
and forms, nor ear and sound, etc., to: no mind and 
dharmas, no enlightenment and enlightened, that is 
non-duality. 

37. 
The Buddha: A development of perfect wis-

dom cannot take place in anyone who has the 

notion of existence. Because the notion of exis-
tence implies the idea “This am I,” and attachment 
to the two extremes. But one who conceives exis-
tence and is attached to the two extremes can have 
no emancipation, and no development is possible 
in him. Because he is attached to existence. 

Subhuti: What here is existence, what non-
existence? 

The Buddha: Duality is existence, non-duality 
is non-existence. 

Subhuti: What here is duality, what non-duality? 
The Buddha: One who conceives form, etc., 

has duality. One who conceives anything has dual-
ity. One who does not conceive anything has non-
duality. As far as there is duality, there is exis-
tence. Insofar as there is existence, there are the 
karma-formations. And as far as there are karma-
formations, beings are not liberated from birth, de-
cay, sickness, death, from sorrow, lamentation, 
pain, sadness and despair. One who conceives 
duality can have none of the six perfections. Path, 
cognition, attainment, reunion, they are not for 
him. He cannot even have adaptable patience, how 
much less a comprehension of form, etc. How 
again could he have emancipation? 

38. 
The Buddha: “Beings, beings,” O Subhuti, as 

non-beings have they been taught by the Tatha-
gata. Therefore are they called “beings.” It is be-
cause of this that the Tathagata teaches, “Without 
self are all dharmas, without a living soul, without 
manhood, without personality.” 

39. 
Shariputra: Of what is the term “Buddha” a 

synonym? 
Mañjusri: Of what is the term “self” a synonym? 
Shariputra: “Non-production” is a synonym 

for “self.” 
Mañjusri: So it is, Shariputra. And that of 

which “self” is a synonym, of that also “Buddha” 
is a synonym. Or, the Trackless is another word 
for “Buddha.” For a “Buddha” cannot easily be 
intimated by words. One who wants, Shariputra, to 
seek for the Tathagata, should seek for the self. 
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For “self” and “Buddha” are synonymous. Just as 
the self does, absolutely, not exist and cannot be 
apprehended, just so the Buddha. As the self can-
not be expressed by any dharma, so also the Bud-
dha. The Buddha is the same as speechless silence. 

40. 
Shariputra et al: Who, Subhuti, will be those 

who grasp this perfect wisdom as here explained? 
Ananda: Bodhisattvas who cannot fall back will 

grasp it, or persons who have reached sound views, 
or Arhats in whom the outflows have dried up. 

 
 

Subhuti: No one will grasp this perfect 
Wisdom as here explained [that is, explained in 
such a way that there is really no explanation at 
all]. For no dharma at all has been indicated, lit up, 
or communicated. So there will be no one who can 
grasp it. 
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